a few critical comments on one of the most remarkable attempts to champion a form of modern thought which is both simultaneously and equally "philosophical" and "Confucian," that of "contemporary neo-Confucianism" as illustrated particularly by the philosopher Mou Zongsan . The comments which follow are meaningful only in relation to the radical demands of this movement. What is called "Confucianism" nowadays, points to a fragmented reality which, in a Chinese society which has become post-Confucian, can nevertheless be perceived, in a variable and always problematical way, in the misleading evidence of ideological practice or theoretical discourse, as well as in the more ambiguous domain of unexpressed values and lived behavior. There are now many ways to refer in an active way to this enormous inheritance. One can fi nd there a source of personal or collective enrichment, without necessarily embarking on any philosophical detour. One can also, when such a detour is explicitly assumed, approach this inheritance from widely differing perspectives, ranging from theological anxiety to ethical preoccupation, as well as the effort of hermeneutic reconstruction. But it is a question here only of a particular current daotong, or "transmission of the way" and by the demand for a state of wisdom or of "sainthood" radicalized by the appropriation of Buddhist teachings. 3 The diffi culties which we will examine are worthy of the remarkable ambition and the theoretical power of this movement.
The propositions which follow take the deliberate risk of simplifi cation. They seek precisely to be "debatable," in making explicit the consequences of a possible positing of the problem which is capable by defi nition of not being exclusive. They need to be completed with more precise case studies.
